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Introduction  
African predicament began fully in 1885 when during the Berlin 

Conference in Berlin the capital of England where the colonial 

masters partitioned African among themselves.  Each of the 

Colonialists has the countries they are to colonize. They imported 

many Africans to their land to serve as slaves to the colonial 

masters. With the instruments of the three Cs (Christianity, 

Civilization and Commerce) (Scholar blogs), they had their 

ambitions achieved and dehumanize the Africans. This colonization 

disrupted the traditional structures of Africa and imposed the foreign 

rule, and this too changed their way of thinking. One of the 

justifying arguments of the colonial masters is that the Africans are 

irrational and have the need for civilization (Scholar blogs). With 

this idea, they denied the Africans the faculty of philosophizing, thus 

arguing that the Africa has no philosophy.  

However, many African thinkers have made deliberate efforts to 

prove to the Whites that Africans have their own philosophy. For 

this very reason of struggling to defend the autonomy of African 
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philosophy, African philosophy is often times referred to as a 

philosophy born out of struggle. This struggle passed through 

different stages, which forms the four stages of African philosophy, 

which are: The period of seemingly non- existence which is the 

period nobody talks anything about philosophy, the stage of 

discovery when people claimed to have discovered African 

philosophy, the stage of Denial when the West denied the African 

philosophy, and the stage of Sustained effort which is the stage 

where the effort is no more the defense of the existence of African 

philosophy, rather the justification of the methods of African 

philosophy.  

Despite that today we have what is known as African philosophy, it 

is still under a huge influence of the Western philosophy. Many 

African countries were colonized by the West and thus affected 

almost all their aspects of lives, including their way of thinking. It is 

unfortunate that the Africans claim to have their philosophy but still 

entrapped by Western method of philosophizing. The argument now 

is how can we make our philosophy (African philosophy) our own 

and free ourselves from the shackles of Westernization? That is what 

is meant by “Decolonization” and it is this pertinent question that 

this paper tries to address.  

UNDERSTANDING THE CONCEPT OF 

AFRICAN PHILOSOPHY: 
African philosophy African literarily means the philosophy of the 

Africans. Some may call it the world view of the Africans. African 

philosopher must not be someone from Africa, anyone who is 

concerned and rationalize on the existential conditions of the 

Africans can be regarded as an African philosopher. It could mean 

the perspective of the existential condition of the Africans. African 

philosophy traditionally is knowledge of African realities and 

African realisms in their enclosing universal principles. In the words 

of Iroegbu, P. African philosophy is a philo-sophia, a quest for 

African wisdom (Iroegbu, 2007). The Oxford Advanced Learner’s 

Dictionary defined Decolonization as the process of a colony 

becoming independent. It is also defined as the process of undoing 

colonization.   

At the early stage of African philosophy, many western thinkers like 

Immanuel Kant, Hegel, Hume, and many others denied rationality of 

the Africans and thus argued that the Africans have no ability to 

philosophize. When the wests colonized the Africans, they imposed 

their culture on us, such that whatever the Africans do are 

considered barbaric, uncivilised and devilish. They colonized us 

with three tools including: education, Religion and trade. When the 

many Africans and African thinkers discovered the harm these 

people were doing to us, they tried to respond to these challenges, 

starting first to defend the wrong notion the Wests had about the 

Africans that the Africans are rationally stunt and cannot 

philosophize. 

These attempt to respond to this accusation led to different trends in 

African philosophy, beginning with the Ethno philosophy which is 

an attempt by different African thinkers from different cultural 

background like Placid Temples to defend that people’s philosophy 

is contained in their culture. This is the stand of Theophilus Okere in 

his Hermeneutical current when he said that philosophy is context 

dependent (Okere, 1983). According to him, people’s philosophy is 

contained in their culture, but the culture is not equivalent to 

philosophy, but through the mediation of an active thinker (man), 

you can sieve out people’s philosophy from their culture. This 

implies that philosophy must not follow a conventional Western 

method. Other trends in African philosophy are: philosophical 

sagacity, the professional, national or ideological, Artistic, Historical 

and the Hermeneutical current which is the latest trend championed 

by Theophilus Okere. 

Decolonizing African philosophy as was proposed by kwasi Wiredu 

is an attempt to remove from African philosophy all the undue 

influences of Westernization on African philosophy and make 

philosophy our own thing and approach it in our own way of life.   

As was pointed out by Kwasi Wiredu, the focus here is on “Undue”, 

and not to deny everything about colonization, but to make African 

philosophy more African than Western (Wiredu, 1998, p. 18).  

THE CRITICISMS ON AFRICAN 

PHILOSOPHY 
African philosophy underwent so many criticisms and attacks by 

many of the Western philosophers who denied Africans the faculty 

to philosophize. Some of these many critics of African philosophy 

are:  David Hume who made such a demeaning description of the 

Africans. According to him, “there have never been any invention, 

any sign of civilization from the blacks, and the blacks never shown 

any sign of ingenuity (Hume, 1777, p. 125).” He went further to say 

that “the little ingenuities among the blacks are like the parrots who 

are praised for uttering few words correctly.” With such belittling 

words, David Hume asserts that the blacks are inferior to the Whites. 

Another person is Immanuel Kant who in his book “Von Den 

Verschiedenem Racen der Menschen” (On the Different Races of 

Human being) argued that the only one race in humanity is white 

appearing in a dark brown, black is as a result of the humid weather 

condition that pour on the original white species ( Kant, 1775). He 

argues that the Blacks are spiritually inferior to the White. With this, 

Kant also relegate the Africans to the level of an inferior being 

incapable of thinking, which is a condition sine Quinone for 

philosophy. Hegel on his own part in his book: Lecture on the 

philosophy of History, excluded the Africans for what he called “the 

movement of history towards its fulfilment” which for him, the 

history is the manifestation of the spirit, and the only thought which 

philosophy brought with to the contemplation of the history is a 

simple connection with reason (Hegel, 1956, p.99). With this, Hegel 

removed the African from the realm of rationality. Lucien Levy-

Bruhl, a disciple of Hegel, classified the society into: rational and 

primitive society (Levy-Bruhl, 1926). The rational society according 

to him is characterized by scientific institutions, while primitive 

society is characterized by the explanation to supernatural powers 

and occult power such as: magic, sorcery, witchcraft, necromancy, 

divination and many others. From this idea, he developed two kinds 

of thinking which includes: logical and procedural and pre-logical 

and pre-scientific. The Western logical thinking bases its inferential 

practice on observation while that of the primitive mentality is based 

on experience. He later changed the   logical and procedural, and the 

pre-logical and pre-scientific thinking into Naturalistic which he 

classified as Western and the Mystical which he classified as non- 

Western (Levy-Bruhl, 1926). With this, he made a distinction 

between the Wests which he classified as rational and the Non- West 

(Blacks), which he classified as irrational. 

AFRICAN RESPONSE TO THE 

WESTERN CRITICISM OF AFRICAN 

PHILOSOPHY. 
In response to the debate on the existence and marginalization of 

African philosophy, the late Kenyan philosopher, H. Odera Oruka, 

identified different trends to respond to the answer as to what 

African philosophy is or could be namely, ethno-philosophy, 
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philosophic sagacity, nationalistic-ideological philosophy, 

professional philosophy, hermeneutic philosophy, and artistic or 

literary philosophy (Oruka 1998.101). Some of those trends are: 

i. Ethno Philosophy, according to Ocheng-Odhiambo and 

Iteyo), the term ethno-philosophy within the realm of 

African philosophy was first used by Kwame Nkrumah 

(Odhiambo & Iteyo, 2012). However, Serequeberhan 

contends that as a label for a particular brand of African 

philosophy, the word was coined by Paulin Hountondji 

who viewed it as a hybrid of ethnology and philosophy 

(Serequeberham, 1991), after which it was adopted by 

Oruka to describe the views of those scholars who, 

following the tradition of Placid Tempels, “Positively rely 

on the ethnographical findings in their conception or 

definition of African Philosophy” (Oruka, 1987, p. 56). 

The ethno philosophers is that every tribe has its own 

uniqueness which forms their own philosophy. They 

equates the culture of the people as their philosophy. What 

this implies is that it is flawed for the western philosophers 

to relegate African philosophy because it does not meet 

the Western standard. Ethno philosophers are: Placid 

Tempels, Kagame Alexis, John Mbiti, among others.  

ii. Philosophic Sagacity, Oruka states that “Sage philosophy 

started as a reaction to a position which Europeans had 

adopted about Africa, that Africans are not capable of 

philosophy”. In response to Oginga Odinga, a European 

said, “Look here, Odinga, your head was not created to 

think, but to take orders.” Consequently, Oruka indicates 

that one of the goals of sage philosophy was to repudiate 

beliefs of this nature. He aimed to find out whether or not 

there was anything that African philosophy could 

contribute to philosophy that is authentically African 

(Oruka 1997, 183). 

iii. Nationalist/ Ideological Philosophy, This philosophy 

emanated from the ideologies of national liberation 

movements. The leaders of these liberation movements 

expounded their ideas in pamphlets, political programmes, 

manifestos and other writings. Just as this type of 

philosophy kicked off from the works of political thinkers 

who have also come up with philosophies of education for 

their countries. Such political thinkers include Nkruma 

who came up the ideology of decolonization in 

Consciencism, which for him to bring out our identity, we 

need removing the inherited identities (Western, 

traditional and Islamic), we can get our real identity 

(Nkruma, 1978), Nyere who advocated the concepts of 

Ujamaa (family hood) (Nyerere, 1967).  Nnamdi Azikiwe, 

and many others. National/Ideological philosophy 

basically tries to develop a new political theory based on 

traditional African family hood. It advocates mental 

liberation and a return to African humanism.  

iv. Professional Philosophy: Hountondji describes 

professional philosophy as “a set of texts, specifically the 

set of texts written to by Africans and described as 

philosophical by the authors themselves” (Hountondji, 

1996, p.viii). This school consists of philosophy 

expounded by western- trained African philosophers such 

Oruka (1987), Bodunrin (1986), Hountondji (1996) and 

many others involved in philosophical discussion in 

Africa. Thus, Oruka (1986, 66) argues that philosophy can 

be understood in two senses: firstly, philosophy as a 

person’s or a people’s general unexamined outlook on life. 

This all societies have by virtue of the fact of being 

human. It is known as the first order level. Secondly, 

philosophy as a critical evaluation of this outlook and a 

free reflection on ideas and concepts as the mirrors of 

reality. Hence, Oruka proceeds to argue that African 

philosophy should not be restricted to the first order level 

only. Most, if not all, professional African philosophers 

agree that African philosophy is more than folk world 

views, because it entails a critical reflection on issues.   

Conceptualising Colonization 

Before discussing how African philosophy can be decolonized, it is 

necessary to first understand the concept of colonization as a ground 

for justifying the need for decolonization. The term “colonization” is 

from the Latin words “colonia” (a landed estate, a farm) and 

“colonus” (a tiller of the soil, a farmer, or settler), which means “the 

establishment of settlements and the act of settling in a new land”. 

“Colonia” refers to a landed estate or farm, while “colonus” signifies 

a farmer or settler, someone who cultivates or inhabits a new 

territory (Harper, etymology of colonialism). The concept of 

“colonization” expanded from the simple act of settling to 

encompass the broader political and social implications of 

establishing control over a territory and its people. Colonization” 

refers to the act of sending people to live in and govern another 

country, often involving the subjugation of indigenous populations 

and the exploitation of resources. (Harper, etymology of 

colonialism) Colonialism is the policy of a foreign policy seeking to 

extend or retain its authority over other people or territories, 

generally with the aim of opening trade opportunities. The 

colonizing country seeks to benefit from the colonized country or 

land mass. In the process, colonizers imposed their religion, 

economics, and medicinal practices on the natives. Some argue this 

was a positive move toward modernization, while other scholars 

refute this theory as being biased and Eurocentric, noting that 

modernization is a concept introduced by Europeans. Colonialism is 

largely regarded as a relationship of domination of an indigenous 

majority by a minority of foreign invaders where the latter rule in 

pursuit of its interests. Early records of colonization go as far back 

as Phoenicians, an enterprising Maritime trading culture that spread 

across the Mediterranean from 1550 BC to 300 BC. (Shafu, 2019, P. 

15) 

There are four types of colonialism which includes: 

i. Settler colonialism: This involves the large-scale 

immigration, often motivated by religious, political, or 

economic Reasons. It pursues to replace the original 

population. Here, a large Number of people immigrate to 

the colony for the purpose of staying and cultivating the 

land, as did the Westerners to Africa. The United States, 

South Africa, Canada, and Australia are all examples of 

current settler colonial societies. (Shafu, 2019, P. 19).  

ii. Exploitation colonialism: This has to do with the fewer 

colonists focusing on the exploitation of natural resources 

or population as labour, which is aimed at nothing but to 

the benefit of the metropolis. This category includes 

trading posts as well as larger colonies where colonists 

would constitute much of the political and economic 

administration. Prior to the end of the Slave trade and 

widespread abolition, when indigenous labor was 

unavailable, slaves were often imported to the Americas, 

first by the Portuguese Empire, and later by the Spanish, 

Dutch, French and British.  
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iii. Surrogate colonialism: This involves a settlement project 

supported by a colonial power, in which most of the 

settlers do not come from a same ethnic group as the 

ruling power.  

iv. Internal colonialism: this involves an uneven structural 

power between areas of a state. The source of exploitation 

comes from within the state. This is demonstrated in the 

way control and exploitation pass from whites in the 

colonizing country to white immigrant population within a 

newly independent country. (Shafu, 2019, P. 19). 

 

It is something disheartening that just in a symposium, a whole 

continent like Africa which is considered the second largest 

continent in the world be shared like a loot among the conquerors. 

The breeze of colonialism began as early as 1861 when the British 

started annexing Lagos. However, its formalization took place in the 

1884/1885 Berlin Conference, where in a round table meeting, 

Africa was shared among her colonizers with Britain and France 

with the highest colonies (Boahen, 1987, p. 99-100). 

 

There are certain things that attracted the Europeans to Africa. As 

was pointed out by a Portuguese imperial history scholar, "the 

Portuguese were moved by “a crusading zeal, the desire for Guinea 

gold, the quest for [the mythical Christian kingdom of] Prester John, 

and the search of spices.” (Henriksen, 1973, p. 406). This is to say 

that the colonizers have foreseen what they were going to gain if 

they should colonize Africa. Ali Mazurui outlined three reasons 

which causes the European exploration of Africa which eventually 

led to the colonization:  

 

i. The need to gather scientific knowledge about the 

unknown. The description of Africa, as the “Dark 

Continent,” spurred many Scientists and geographers 

to makes researches and put down their findings 

about African continent. They studied Africa and 

wrote down what they studied, taking notes of its 

boundaries and geographies (Boahen, 1987, p.  

p.101). 

ii. European Ethnocentrism or racism which is partly 

rooted in Western Christianity:  As it is the tradition 

that the adherents of any religion is bond to 

disseminate and convert new followers, the European 

deemed it necessary to convert the Africans who 

were following their own traditional religion into 

Christianity. The came with education and built so 

many social amenities and industries where they 

recruit the Africans. They also recruited indigenous 

Africans who helped me them in the missionary work 

(Boahen, 1987, p.  101), by so doing, they gained 

ground in Africa. 

iii. The third reason is imperialism in which the 

Europeans tried to increase their territory by laying 

claims and dominating other country (Boahen, 1987, 

p. 101). This could be inform of territorial gain or 

establishment of economic or political dominance. 

For the purpose of extending their territory, they 

found their way into Africa. 

The Effects of Colonialism on African Philosophy  

These three reasons above form the basis upon which Colonialism 

stood in Africa. There was a complete deracination of African 

identity; the language banned in schools, African customs were 

discouraged, even the African traditional names were replaced with 

Christian names (Boahen, 1987, p. 104). To emphasize how much 

the Europeans deracinated the Africans, the words of Jomo 

Kenyatta, the first president of Kenya, is often quoted "When 

Europeans came to Africa, they had the Bible and the African had 

the land. They gave the Bible to the African and told him to hold it 

in his hand, close his eyes, and pray. When the African opened his 

eyes, he had the Bible and the European had his land (Boahen, 1987, 

p. 103). This is how the Africans were uprooted of their culture, and 

have their rationality twisted to fit the Western pattern. 

 

This has affected the African way of thinking and there is a kind of a 

synthesis of Westernness and Africanness in African philosophy. 

The colonizers have as a justification for the colonization as a moral 

duty for them to uplift Africa who is primitive, backward and 

uncivilized. It was something very demeaning and inhuman when 

Nott in his speech 35 years before the official kick off of colonialism 

in the paper he presented in the USA that the Africans are incapable 

of civilizing themselves. Dr. Nott would say: “There Africa stands 

with her fifty millions of blacks, and there she has stood for the last 

five thousand years, with this people occupying the same countries, 

without one step towards civilizations; and all the experiments in the 

United States, the West Indies, &e., have failed” (Nott 19-20).  

 

This is very belittling! And in an attempt to civilize Africans, they 

looted all our resources and enslaved us. This was so inhuman to 

behold. I would say that even though they gave us some lights like 

education, they took more from us than they gave to us. The 

colonizers achieved their aim through the 3cs of Civilization 

Christianity and Commerce. By civilization, they claim that it is a 

moral obligation for them to civilize the Africans and used 

Christianity as a justification for their exploitative acts, then, by 

establishing a merchant partnerships with the Africans and 

establishing companies controlled by them, it was easier for them to 

have economic control over Africans (Scholar blogs), 

Despite some advantages attributed to Colonialism, such as: The 

introduction of Western medicine, formal education, Christianity 

and others (Boahen, 1987, p. 136-137), colonialism has given a hot 

blow to Africans. Some of the effects of colonization on Africa are: 

There were exploitation of the Africans especially in areas like 

resource depletion, labor exploitation, unfair taxation, lack of 

industrialization, the prohibition of inter-African trade, the alienation 

and undermining of traditional African authority and other effects 

(Boahen, 1987, p. 134-135). 

Colonization conditioned the mind of the Africans in such a way that 

they feel inferior even with themselves; that not only the Westerners 

but also Africans consider anything from/of Africa as inferior as 

well, and there is an urgent need for decolonization. 

 

Decolonization and Decolonization of African Philosophy  

The word “decolonization” means the act or process of freeing a 

country or region from the status of a colony, or allowing a 

colonized to become self-governing or independent. It is derived 

from the prefix “de-“meaning “away from” or “undoing” which 

indicates the removal of something that is already in existence and 

“colonization” which comes from the Latin words “colere” (to 

cultivate, to till), “colonia” (a landed estate, a farm), and “colonus” 

(a tiller of the soil, a farmer), later extended to mean “to inhabit” 

(Harper, etymology of colonialism). Colonization as earlier stated is 

the process of a country taking control of the weaker country, 

territory or people which is mostly done by force in order to exploit 

its resources, culture and people for its own advantage. It is the 

political, intellectual and economic domination of a weaker country 

or government. (Mokhtar & Samsudin, 2016, p. 78).  In contrast, 
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decolonization is the process of undoing colonialism, which is the 

establishment and domination of foreign territories by imperial 

nation. It is the action of changing from colonial to independent 

status.   It is on this not that Sabrina held that Decolonization is the 

removal of colonial ideologies, beliefs and teachings that aggregate 

and weaken the soul of the colonized. It is the process by which 

colonies gain independence from colonial powers and assert their 

own sovereignty, often involving the dismantling of colonial 

institutions and the reclaiming of traditional, political, economic and 

cultural identities.  

For kwasi Wiredu is an attempt to remove from African philosophy 

all the undue influences of Westernization on African philosophy 

and make philosophy our own thing and approach it in our own way 

of life.   As was pointed out by Kwasi Wiredu, the focus here is on 

“Undue”, and not to deny everything about colonization, but to 

make African philosophy more African than Western (Wiredu, 

1998, p. 18).  

Decolonization involves valuing and revitalizing indigenous cultural 

knowledge and approaches while weeding out settler biases and 

assumptions that have impacted on the indigenous ways of life of a 

people. It aims at preserving the indigenous culture of a people 

which stand as the crust of their identity. It therefore gears towards 

actualizing cultural, psychological, political and economic freedom 

for the indigenous people. Decolonization demands indigenous 

framework and making of indigenous lands, sovereignty and ways 

of thinking the center of existence, thereby opening up a new vista 

of human awareness and consciousness towards actualizing human 

freedom (Wigny, 1961, p.35). In this way, decolonization remains a 

process that re-evaluates the relationship of indigenous people with 

their lands, heritage, culture, and how this relationship has been 

made nonsense of by the unjust activities of the colonizers. (Isife, 

2022, P. 48) 

Amid the challenges of colonization, the decolonization of Africa 

was one of the turning points in the history of the post-war world. It 

captured the imagination of a new generation of idealists who 

enthusiastically proclaimed their belief in racial equality and 

individual liberty. The liberation of Africa from European rule 

followed on the heels of the independence gained by India and other 

colonies in Asia. The struggle for political freedom by the peoples of 

Africa also helped to open the way for the civil rights movement in 

North America. In the year 1960 no fewer than 17 former African 

colonies became independent members of the United Nations. These 

included Nigeria, Britain’s densely populated west African territory; 

Somalia, the last Italian province in east Africa; Zaire, the giant 

Belgian colony in central Africa; and almost all of the French 

possessions in western, central and eastern Africa. 

The earliest phases of decolonization took place almost before the 

colonial conquests had been completed. In the nineteenth century 

black settlers in Liberia and white settlers in the Cape were deemed 

by America and Britain to be capable of running their own internal 

affairs without cost to the colonizing power. In the 1950s, African 

nationalism was a homogeneous ideological and political force that 

was pushing Europe into decolonization. In a bid to curb the menace 

of colonization, certain thinkers in Africa have recently appeared 

and are likely to remain symbols of intellectual lights of modern 

African culture. Figures like Kwame Nkrumah, Julius Nyerere, 

Leopold Senghor have given special shapes and expressions to 

modern African culture, albeit, political culture. In the field of 

literature and scholarship in general, we have had individuals like 

Chinua Achebe, Wole Soyinka, V.Y Mudimbe, Okot p’Bitek, Ngugi 

WA Thiong’o, Ali Mazrui and lots of other great intellectual gurus. 

These figures are symbols of the intellectual lights of modern 

African cultures were among those who championed for 

decolonization. 

According to a Hawaiian scholar and activist, named Poka Laenui, 

there are five (5) concept process of decolonization that society, 

country or state need to go through in order to reclaim their 

independence from colonial powers. These stages illustrate the 

psychological, political and social transformation that occurs as 

people strive to undo the effects of colonization. These five means 

are as follow: 

1. Rediscovering and discovery: This stage involves 

identifying and reclaiming indigenous history, identity, 

traditions, culture etc. that was marginalized by the 

colonial masters. To achieve this mission, the colonized 

nation has to question dominant narratives imposed by the 

colonial masters and strive to recover their authentic 

cultural knowledge, languages, customs, traditions, and 

every aspect of their identity.  

2. Mourning: people most at times experience mourn, grief 

as they discover the core aspects of their culture and 

traditions, heritage, autonomy and identity that was 

trapped upon. Mourning is an emotional stage where 

people recognize the trauma caused by colonization, 

including forced assimilation, land dispossession, and 

cultural destruction.  

3. Dreaming: Being traumatized by the past, colonized 

nations or societies will begin to find a way for a new 

future that is free from colonial influences. This phase 

involves envisioning a world based on indigenous values, 

sovereignty, and self-determination. People engage in 

discussions about governance, education, and cultural 

renewal that align with their indigenous perspectives.  

4. Commitment: this process involves making plans or 

having vision for the future is established, individuals and 

communities are to determine to take actions to implement 

decolonization. This phase includes legal, social, and 

political efforts to reclaim land, rights, and governance 

structures. It may involve movements for sovereignty, 

policy changes, or legal battles for recognition.  

5. Action: This stage involves practical engagement where 

colonized actively decolonize institutions, policies, 

ideologies, other systems and daily life. It involves 

creating self-sustaining communities, reforming education 

systems, and establishing new governance models that 

reflect indigenous perspectives. Laenui’s five stages of 

decolonization states that decolonization is not just a 

political process but also a deeply psychological and 

cultural transformation. It requires both personal and 

collective efforts to undo the damage of colonization and 

build societies that reflect indigenous autonomy and 

heritage. 

How Can African Philosophy be Decolonized? 

Having discussed how decolonization can universally be possible, 

within the context of African philosophy, these steps also must be 

taken to free African philosophy from the shackle of colonization 

1. Reclaim Indigenous Knowledge: Africans need to bring 

back the traditional or indigenous wisdom and method of 

transmitting information which has been thrown away by 

colonization.  These old traditions includes: oral traditions, 

proverbs, folktales, and historical texts. These sources of 

knowledge contain rich traditional and cultural 
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philosophical insights that were marginalized by colonial 

education. 

2. Critique Eurocentrism: In many African schools, 

institutions and different fields of learning still use 

Western philosophical ideologies as the standard. 

Decolonization requires challenging the dominance of 

Western thought and emphasizing African philosophical 

contributions, which parents should be encouraged to 

nurture their children with our dialect in order to achieve 

our aim now and in future. 

3. Revitalize African Languages: In different African 

institutions of learning African philosophy is taught and 

expressed using western languages. Indigenous languages 

should be prioritized and be used in all the institutions of 

learning, this process will enhance the shift away from 

colonial linguistic dominance. 

4. Reinterpret African History: Colonial narratives often 

misrepresented African thought as primitive. To avert this 

wrong perception, history should be made a compulsory 

subject, course in difference institutions of learning in 

Africa and African philosophers should critically engage 

with history and reinterpret it from an African perspective. 

5. Diversify Academic Curricula: Difference institutions of 

learning  in Africa should incorporate more African 

philosophical texts and thinkers, such as  Kwasi Wiredu, 

Achilles Mbembe, Frantz Fanon, Paulin J. Hountondji, 

Chinua Achebe, Jonathan Chimakonam, Uzodinma 

Nwala, Henry Odera Oruka, Tsenay Serequeberhan, John 

Mbiti, Augustine of Hippo, Mpho Tshivhase, Kwame 

Nkrumah, Ngũgĩ wa Thiong’o, Wole Soyinka and lots of 

others rather than focusing solely on Western figures like 

P Aristotle, Socrates and others. 

6. Emphasize Communal and Relational Thinking: 

African philosophy often emphasizes community, 

relationships, and ubuntu (“I am because we are”). 

Decolonization should restore these values over 

individualistic notion of Western paradigms. 

7. Encourage Global Dialogue on Equal Terms: African 

philosophers should not isolate themselves but engage 

with global philosophical discussions as equals rather than 

subordinates. 

 

The Processes of Decolonization  

Colonialism is more or less the journey, which Portugal started in 

Africa around 14th century, that focused on the intimidation, threats, 

indirect and forceful domination of the overpowered territories in the 

quest of building business empires in African continent in some 

cases, other places in Asia and Latin America (Shokpeka and 

Nwaokocha, 1996, P. 57). Formally, colonialism began in the 1884 

Berlin conference in Germany empowering, the European nations in 

the so-called civilization mission. This took a form of empire 

building by the European nations as well as proxy administration of 

the colonized territories from the colonialists’ abode. In the interest 

of the present paper, colonialism is operationalized as the politico-

economic mission in Africa [with the situation in Nigeria as 

evidence], by the European nations aimed at facilitating the network 

of capitalism and exploitation in their modified forms among the so 

called third world societies. These were aroused by the scarcity of 

needed natural and human resources for industrial productions, and 

were powered by political will mustered by the industrialists via the 

political networks of the European nations. 

The concept of decolonization imbues in the scholarly thought, the 

understanding of the existence of colonialism, neo-colonialism and 

the need for their reversal and total eradication. While holding 

constant, the fact that total eradication ideally can be difficult, there 

is the common denominator for sincere pursuit of the agenda of 

decolonization anywhere in the world. The common denominator 

here is the socioeconomic policies. The understanding of the 

trajectory of socioeconomic policies in the process of colonialism 

and neo-colonialism, and following the trajectory in reverse order, 

will establish unprecedented breakthrough in restoring the dignity 

and development aspirations of the colonized. Below are some 

processes of decolonization; 

1. Initial resistance and nationalism:  
As a Process of Decolonization in Africa played a critical role in 

decolonization. It is one of the foundations for independence of 

movement which help in political, economic and social freedom. 

This process can be grouped into two main aspects which is the 

resistance to colonial rule and organized nationalist movements that 

eventually led to independence. The formal can be seen in the life of 

Okonkwo in Things fall apart who killed the white missionary in his 

defense of his indigenous religion.  Also, before the formal rise of 

nationalism, many African societies resisted European colonization 

through military battles, diplomatic negotiations, and through other 

numerous means which religion is also included because some 

revolts was led by religious leaders, by using religious ideologies, 

believe and practices to unite people against the colonial masters. 

Though most of this early resistance movement was not successful 

due to the use of modern weapons by the Westerners and the lack of 

it in many African countries. However, they planted the seeds of 

African nationalism by showing that colonial rule was oppressive 

and foreign. These struggles were later celebrated as symbols of 

anti-colonial resistance in the 20th century. By the early 20th century, 

African nationalism took a more organized and strategic approach, 

focusing on political activism, mass protests, and legal reforms. 

Many things led to nationalism which includes the impacts of the 

world war, most of the am African soldiers participated in the World 

War 1 and 11 and still return home to continue being marginalized 

by the Westerners but the effects of these wars weakened European 

economies, making colonial rule unsustainable. 

2. Critique of Colonial Influence  
During colonial rule, European scholars often dismissed African 

philosophy, labeling it as mere folklore, myth, or primitive thought. 

Most of the European thinkers denied that Africans had a structured 

philosophical tradition. Decolonization began by rejecting these 

misconceptions and proving that African societies had long-standing 

philosophical traditions. In response to colonial oppression, early 

African scholars (such as Placide Tempels in Bantu Philosophy) 

attempted to reconstruct traditional African thought by documenting 

communal beliefs, proverbs, and oral traditions. However, critics 

argued that this approach was too broad and failed to recognize 

individual African thinkers. Despite their criticism, many African 

philosophers have continued to strive to decolonize African 

philosophy. As African nations gained independence, intellectuals 

used philosophy to support political liberation and cultural revival. 

Thinkers like Kwame Nkrumah (Consciencism), Julius Nyerere 

(Ujamaa), and Leopold Senghor (Negritude) emphasized African 

values, socialism, and collective identity. By the late 20th century, 

philosophers such as Paulin Hountondji, Kwasi Wiredu, and Henry 

Odera Oruka called for a more rigorous, critical approach to African 

philosophy. They argued that African philosophy should not only be 

about traditions but also engage in logic, ethics, epistemology, and 

political thought using African concepts. 
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Today, decolonizing African philosophy involves: Reclaiming 

indigenous languages and concepts in philosophical discourse. 

Challenging Western philosophical ideologies that dominate African 

education. Engaging with global philosophy on equal terms rather 

than through a Eurocentric lens. Applying African philosophical 

principles to contemporary issues like governance, development, and 

social justice. 

3. Promoting cultural pride and African 

identity  
Africa is made up of amorphous culture and traditions though still 

have some aspects in common like community living and lots of 

others. Each of these cultures must nurture national pride and find 

common ground to foster unity and progress. To build African pride, 

we need to develop our sense of being and celebrate our rich 

heritage. Because Africa is richly blessed with culture, traditions, 

human resources and natural resources. To achieve this objective 

here are some factors to put into consideration: African Historical 

Narratives: Leverage our shared history, including achievements, 

struggles, and defining moments, to create a strong foundation for 

national pride and a united African identity, and history should be 

made a necessity in all institutions of learning. Another reason to be 

considered is the African Cultural Heritage, in order to decolonize 

African philosophy, we need to Preserve and promote traditional 

customs, art forms, and practices to cultivate a robust sense of 

cultural identity and pride in our diverse heritage. Also, African 

National Symbols like: Utilize flags, music, fashion, dances, 

anthems, monuments, arts, crafts, and other symbols to represent our 

unity and identity as Africans should be promoted and respected by 

all. Another means of promoting our cultural pride and identity is by 

respecting and giving honor to African Role Models, Africa is 

blessed with great men of velour who has contributed to the 

development of African culture and traditions, some of them are 

Julius Nyerere, Kwame Nkruma, Uwechue, Frantz Fanon Chinụa 

Achebe and lots of others, Celebrating their past and present 

accomplishments of notable figures inspire the youth to aim high 

and it  build national pride, and provide examples of excellence. 

Flood entertainment with African role models to motivate young 

Africans to learn and emulate models of their own kind. In the same 

light, African Sports and Events should be promoted to replace 

Western sports models and promoting success in international events 

to encourage national pride and unity should also be looked into. As 

earlier stated, that Africa is made of amorphous culture and 

traditions, therefore intercultural Inclusivity and Diversity should be 

recognized and embrace the diverse cultural groups within Africa to 

strengthen social cohesion and promote a sense of shared identity. 

4. Reaffirming African spirituality and 

religion 
The beliefs and practices of African people are highly diverse, and 

include various ethnic religions. Generally, these traditions are oral 

rather than scriptural and are passed down from one generation to 

another through narratives, songs, and festivals. They include beliefs 

in spirits and higher and lower gods, sometimes including a supreme 

being, as well as the veneration of the dead, use of magic, and 

traditional African medicine. Most religions can be described as 

animistic with various polytheistic and pantheistic aspects. The role 

of humanity is generally seen as one of harmonizing nature with the 

supernatural (Wikipedia). 

The phenomena of African Spirituality is central to Africa because 

sacred, secular and socioeconomic forms are an integral part of a 

holistic life, health, God and ancestors, community and holistic 

healing in Africa. African Spirituality is the value, quality, and an 

unending place of Africans. Thus, this phenomenon is precipitated in 

African traditional culture where it is lived and breathed daily. 

African Spirituality has continuously been visible among Africans 

who worship God in the mainline churches as well. Therefore, 

African Spirituality has always been given an ongoing raise in 

Africa from a holistic, all sacred life, and historical perspective. 

However, researchers have imposed it upon the Africans to distort 

their original indigenous worldview (Mtetwa 1996, P. 23). Western 

theology and other spaces such as anthropology have distorted and 

disrupted African culture, rituals, and life. In other to reaffirm 

African spirituality and religion can be achieved through cultural 

preservation, education, community engagement, and promoting 

interfaith dialogue, fostering a sense of belonging and understanding 

of the rich traditions that inform African life.  

5. Reforming education system  
The educational sector, as with many other sectors in Africa, is by 

every means in need of a dire, urgent, drastic and comprehensive 

reform. This proposition is mostly instigated by an apt 

understanding of the importance of education and its socioeconomic 

consequence. In other words, an educational system is only 

admirable to the extent that it ultimately effects economic 

advancement, political culture, entrepreneurial activities, scientific 

explorations as well as a quintessential social structure. 

We should get comfortable only when we begin to produce political 

leaders who can strategically construct a socio-economic system that 

effectively accommodates a relatively even flow of cash while 

affording the provision of basic amenities, even to the basest of 

citizens. We should take a rest from restructuring our educational 

system only when we begin to have raised entrepreneurs that are 

able to lead thriving businesses with global attention while 

beginning from scratches. We would surely shout when we start 

releasing exhilarating discoveries to the world from our secondary 

school students. 

Well, since none of the above is currently the position or even 

plausible, given our present state in difference African nations, this 

only means that there’s so much to be done about our educational 

system and the earlier we begin to do something about it, the better, 

lest this sinking ship ultimately reaches the base of the sea and 

crashes. (Oluwaseyi, 2016, P. 3). To achieve this objective, it 

requires a different approach which includes the curriculum 

revitalization, teacher empowerment, leveraging technology, and 

strengthening school leadership, all aimed at creating a more 

inclusive, equitable, and future-ready learning environment.  

OKERE’S HERMENEUTICS AS A TOOL 

FOR DECOLONIZING AFRICAN 

PHILOSOPHY 
Theophilus Okere with other initiators of the Hermeneutical current 

of the Contemporary African Philosophy proposed hermeneutics as 

a veritable tool for an authentic African philosophy. Hermeneutics is 

a Greek word, “Hermeneutikos”, meaning to explain/interpret ety. 

Okere in 1971 defended his Thesis with the title “Can there be 

African Philosophy”, then in 1983, he published the defense as a 

book with the title “African philosophy: A historico-hermeneutical 

investigation of the conditions of its possibility.” His interest here is 

no more whether there is an African philosophy, but a response to 

the question of how it is done. 
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Okere argued that philosophy is context dependent (Okere, 1983). 

This implies that the philosophy of the people differ according to 

their culture. He argued that the culture of the people embodies their 

philosophy. However, he made a clear distinction that even though 

the culture of the people carries their philosophy, the culture is not 

equivalent to philosophy, and by interpreting the culture of the 

people, and you will sieve out their philosophy. For him, culture is 

like a raw material which needs the mediation/activity of an active 

thinker (philosopher) who will with the tool of hermeneutics 

(interpretation), interpret the culture and bring out the philosophy in 

that culture. In this way according to Okere, we will be able to bring 

out the philosophy of the people in their culture (Okere, 1983). 

So, by interpreting our culture as proposed by Okere, we will be able 

to bring our own philosophy, our real identity which we shall be 

proud of and live by it. 

6. EVALUATION 
The discourse of the decolonization of the African philosophy from 

Western philosophy is something worthwhile. This is because, based 

on the arguments of the ethno philosophers like Placid Tempels, 

every human race/region has special endowments from God. 

Philosophy as argued by them, should be context dependent, 

although not forfeiting the principle feature of philosophy which is 

rationalization. Through rationalization which Theophilus Okere 

regarded as the activity of the active thinker. That one does not 

follow your approach, does not make his own thing inferior, such as 

argued by Western Philosophers like David Hume, Immanuel Kant, 

Lucien Levy-Bruhl, and many others.  

The major difference between the Western philosophy and the 

African philosophy of old, is the problem of “Documentation.” The 

Western philosophers ab initio, have accurate documentation of their 

philosophies, while that of the Africans were transmitted through an 

oral means such as: mythology, wise sayings, traditional proverbs 

stories, and religious tales (Ani, 2008, p. 17). So, with this, the 

Western philosophers tagged the African philosophy “a non-

philosophy.” 

However, the problem in the part of the Africans is that this issue of 

decolonization is more in principle than in practice. This is very 

evident in many African universities where attention is being given 

more to the Western philosophy that to African philosophy.  This is 

because the Africans themselves view themselves as inferior to the 

Whites and the Whites superior over them.  

But it is however very pertinent that the Africans do proper 

winnowing in order to bring out the authentic African philosophy 

and be proud to say “This is our philosophy.” 

Conclusion  
Africa as a continent of its own should be autonomous enough to 

know what is good and what is not good for it. However, what 

works for one may not work for the other, and as such, it is flawed 

for one to relegate another’s method because it does not synchronize 

with his own. That African philosophy does not follow the Western 

method of philosophy does not make it less a philosophy. Just as 

Okere pointed, the philosophy of the people is unique to them just as 

their culture is unique to them. Therefore, it is necessary that the 

African philosophy be decolonized in order to bring out the real 

African philosophy and identity. As was noted by Wiredu, the idea 

is not to remove totally any form of Western influence on African 

philosophy, but to make African philosophy more Africa than 

Western, and by applying the approaches suggested above, this can 

be actualized. 
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